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PO3KJ/IA/LI BOT'OCOAYKIHb
Ceama TaiiHa Cnosidb wjoHedini 8id 9:30 - 9:50

CIMEHb

30 — N'atHuua, Tpbox ceaTutenis. Jlitypris - 10:00

NoTUN
1 - Heaina Mutaps i ®apuces. flitypria 10:00 y 4Box moBax.

2 - NMoHeainok. CrpiteHHa Flocnoga Haworo Icycy Xpucra.
Nitypria 10:00

8 - Hepgina bayaHoro CuHa. Jlitypria 10:00.
14 - M'aconycHa 3agywHa cybora. flitypria 10:00

15 - Heaina m'aconycHa, npo CtpawHwii cya. Nlitypris 10:00

22 - Hegpina cuponycHa. Nlitypria 9:30. Micna Jlityprii BedipHAa 3
YMHOM MPOLLEHHA.

23 - NoHepginoK - YutaHHa KaHoHy AHgpia Kputcbkoro 19:00.
1-uit peHb Bennkoro MocTy.

24 - BiBTOPOK - YntaHHA KaHoHYy AHgpia KpuTtcbkoro 19:00

25 - Cepepga -Nityprisa PaHiw OcBaveHnit apis 19:00

28 - CyboTa Cs. Peogopa. Nitypria 10:00. BevipHA i
Copokoyctn - 17:00

SCHEDULE OF SERVICES
Confession every Sunday 9:30 — 9:50 am

JANUARY
30 — Friday, Three Holy Hierarchs. Liturgy at 10:00 am

FEBRUARY

1 - Sunday of the Publican & Pharisee. Bilingual Liturgy at
10:00 am.

2 - Monday. The Meeting of our Lord. Liturgy at 10:00 am.

8 - Sunday of the Prodigal Son. Liturgy at 10:00 am.
14 - Meatfare Soul Saturday. Liturgy at 10:00 am.

15 - Meatfare Sunday, commemoration of the Awesome
Judgement. Liturgy at 10:00 am.

22 - Cheesefare Sunday. Liturgy at 9:30 am. Forgiveness
Vespers following the Liturgy.

23 - Monday, Reading of The Great Canon of St. Andrew of
Crete - 7:00 pm. 1t day of Lent.

24 - Tuesday, Reading of The Great Canon of St. Andrew of
Crete - 7:00 pm.

25 - Wednesday - Liturgy of the Presanctified Gifts 7:00 pm.

28 — Saturday of St. Theodore. Liturgy at 10:00 am. Vespers &
Sorokousty at 5:00 pm

NoTpebyloTb Hawmx monuTtoB: Teoaocina basep, EsreHia Miasucoupbka, KOnis MNywkap, CtedaHis LesuyK, JaHnno CteunwnH, Oneca
Bonouyk, HOpiit MaHuyk, NannHa BakyniH, Mapia [suranno ¥utuHcobKka, Codisa OnaHcbka, AHHa flax, OkcaHa XaH, AHHa Knum [lyaac,
[OiaHa FonosHuu, MapiaHHa Nigsucoubka, Opuca Asaumipeub, Ons Hapenexa, PomaH MeanHcbKuMiA



Prayers for health: Theodosia Bawer, Jennie Pidwysocky, Julie Puszkar, Stella Shewchuk, Dan Stechysin, Lesia Voloshchuk, George
Panciuk, Halyna Wakulin, Mary Dwyhajlo Zytynsky, Sophie Oliansky, Anna Lach, Oksana Chan, Anna Klym Dudas, Diana Holovnych,
Maryann Pidwysocky, Irene Avdimiretz, Olga Narepecka, Roman Medynsky.

MAPA®IAJBHI IO/II TA OTOJIOIIEHHA

PIYHI 3ATrA/IbHI 360PU NAPA®IT BinbyayTbea y Heginto, 15 noToro, 2026 poky, nicna boskectseHHOT JliTyprii. BignosiaHo go
CTaTyTy Hawoi napadii, Ti, XTO He 3anNnaTUB CBOIO LLLOPIYHY YeHCbKY BKNaAKy 3a 2025 pik, MOXKYTb BYTU NPUCYTHIMM Ha 360pax,
OZlHaK BOHW HE MOXYTb F0/I0CYBaTu.

LEPKOBHA KPAMHUUA: Mun maemo B NnpogarKy LePKOBHI KaneHaapi YKpaiHCbKOO MOBOD. KaneHgapi pisHMX po3mipis Ta
Konbopis. LiHa Big 55 0o 15S5. [IBOMOBHI LLepKOBHI KaneHAapi, aHrNiCbKOIO Ta YKPaiHCbKOKO MOBaMu, 3a LWiHowo 156 3a
NpUMipHUK. Bce Le, Ta 6araTo iHWOro, BU MoXKeTe NpuabaTti B LLepKoBHOMY BYTiKY 6ina BXoAy 4,0 LLEPKBU.

LLEPKOBHMIM XOP: PeneTuii NpoxoAaTh Y LLlepKOBHiIl 3ai WoHeini 0 9:00 paHKy Ta NOHOBOOTLCA Yepes 30 XBUAMH Mics
BoxectBeHHOI NliTyprii y WKinbHin byaisni. 3a iHpopmauieto 3BepTaiiTecs Ao agupureHTa xopy FanmMHu Basepyak 514-620-9494.
3anpoLyeEMO HOBUX XOPUCTIB [10 HALLOro Xopy - 0cob611BO Y0/10BiKiB!

3YCTPIY 3A KABOIHO: LLoHeaini nicns NiTyprii B LLePKOBHIK 3ai 3anpoLLyemo BCix barkatoumx Ha KaBy, Yalt i conoake Ta Ao
POAMHHOIO CMiJIKYBAHHA.

BIABIAUHU XBOPUX: npuragyto, WO AKLLO XTOCh i3 Hawux napadifaH noTpanus Ao NiKapHi, 3BepTatoca 40 POAMHU NOBIAOMUTH
0. Bonogmmmpa. TakoK nosigomTe HacToATens Koam ocoba byna BUNMcaHa 3 NiKapHi Yn 4o cTapeyoro 6yamHKy.

HEAINbHA LLKONA NPU NAPA®IT: HasuaHHa penirii 3 10:00 - 10:45 B LepKOBHiIl 3ani. 3anpoLyemo. 3a A0AaTKOBOIO
iHpopmauieto 3BepTaliTeca Ao o. Bonogumnpa 514-947-2235.

3ATAJIbHA IHOOPMALIA

MNoBisomnsaemo Bcim NpuxoskaHam Ta yneHam napadii CeaTtoi Coodii npo iHiuiatney PR Pathway for Ukrainians, aka peanizoBaHa
cninbHo 3 United Ukrainians of Canada Foundation, gns nigTpuMku Ta NPpUCKOPEHHIO OTPMMAHHA CTaTycy NOCTiMHOro
npoxusatovoro B KaHaai ana YKkpaiHuis. Lle nMTaHHA 3aAMIIAETLCA HaA3BNYANHO BaXKIMBUM, afiXKe TUCAYI YKPATHCbKUX POAMH Y
KaHagj 11 goci XX1ByTb y HEBU3HAYEHOCTI Yepes 3aBepLLIEHHA TMMYACOBOro cTaTycy. a0 6araTbox /ilo4en HaBiTb YCBIAOMAEHHA TOrO,
LLLO BOHW He cami i1 Wwo rpomaga o6’ e4HYETbCA 3apaam CNiNbHOrO MalbyTHLOTO, BXKE € BEJIMKOLO MiATPUMKOIO.

3a f0AaTKOBO iHpOpPMaLLiErd 3BEPTATECH 33 NOCUNAHHAMM:

CanT: https://prpathwayforukr.com/

KopoTke Bigeo npo cutyauito: https://youtu.be/CFpkHUKSV M

KOHTAKTHA IHOOPMALIA: sKwo BUM NOMiIHANM abo MaeTe HaMip 3MiHUTU CBOKO AOMALLIHIO Y/ €/IEKTPOHHY aZlpecy, 3BepHiTbCA [0
o6y NykKac (Ipukas@bell.net), wob B LLepKoOBHOMY peecTpi byna Balua BipHa agpeca.

MNEPEKA3ATU NOXEPTBY A/11 LLEPKBU ABO 3AMNJIATUTU CBOIO YNEHCBKY BKNAAKY: HATUCHITb: www.canadahelps.org abo
MO3KHa BuUCiaTh Yyepes “Interac e-Transfer” Ha agpecy stsophiemtl@gmail.com. [na e-Transfers 6yab nacka BUKOPUCTOBYITE
naposnb church. [akyemo 3a Bali Wwupi noxepTsu.

LLLO6 AONOMOITU BALLIN LEPKBI, BU MOXETE 3 3A 1ONOMOIOIO L|IEI MPOrPAMM (PAD), BE3MOCEPEAHBLO 3 BALLOIO
BAHKIBCbKOIO PAXYHKY:

[na Bawwoi 3py4HOCTI Ta NiATPMMKM Bawoi Lepksn, BYb JIACKA, po3rnaHbTe MOXAMBICTb NPUEAHATMCA 40 HALWOI nporpamu PAD.
(POPMMW HA Bebcaimt www.stsophiemontreal.com).

He 3abyBaitTe, icHyOTb MOTOYHI BUTPATK, HEOBXiAHI ANA NiATPMMKK Bawoi napadii. | nvwe Yyepes perynapHiCTb MU MOXKEMO
3abe3neynTn cTabinbHicTb Ta GiHaHCOBUIA PICT HALWWOT LEePKBU HE TiIbKK ANs Tenep, ane Aaa y manbyTHbomy.




Po3ymiHHA Bupa3sy: "pa6 boxuit"

Konu mu byBaemo B LLEPKBI, TO He pa3 Yyemo BucAiB: "pab boxuii". Lle Tpoxm cynepeunTs cioBam XpUcTa, KOAU MU YUTAEMO YPUBOK
3i ceaToro Mucbma Big, IBaHa, Ae XpucToc 3BepTaeTbca A0 ANOCTOAIB, TaKUMU cnoBamu: «Bu — apysi Moi, AKLWO BUKOHYETe Te, LWwo A
3anosigato Bam. He HasmBato Bac binblie pabamu, 60 pab He 3HaEg, Wo pobUTb rocnogap Moro; a A Ha3Bas Bac APY3AMU, TOMY, LLLO
06'aBuB Bam yce, Lo 4vyB Big OTua Moro.» (IH. 15, 14-15). Anocton Maeno 3 MocnaHHA Ao PumnsH, nuwe: “6o, Koam Bu 6ynun
pabamu rpixa, ToAi 6ynu BiNbHI Big NpaBeAHOCTI... A HUHI, KONM BU 3BiNbHWUAKCA Bif, rpixa i cTann pabamu BoxXumm, maete nnig, saLl
Ha OCBAYEHHS, a KiHelb — }UTTA BiuHe” (Pum. 6:20,22).

O6buapa BapiaHTM — «pab boxuit» Ta «cnyra BoXKU» — € BipHMMM Ta NPUAHATHUMM B XPUCTUAHCBKIN Tpaauuii. CboroaHi cama
iHCTUTYLjiA pabcTBa, AK MOZENb BiAHOCKMH MiXK l0AbMU, CNPaBe/IMBO 3aCyAXKYETLCA, @ BUPa3 “pab boxuiA” Tex NignaeTbca KpUTUL
He N1Le B 30BHILLHbOMY CEepeaoBMULLI, ane i B ANCKYCiAX BcepeanHi camoi LiepKksu.

Konu mu npomoBsnsiemo cnoBo "pab", neplue, Lo cnajae Ha AyMKY — Le Te, Lo AtoguHa nepebyBsae nig rHiTom cBoro

rocnogapa i nosbasneHa byab-akux Npas i cBob6oau. Take pabCTBO e Ha3MBalOTb CoLiabHUM. Moro moxHa 6yn10 nobaunTy B
CrapoaaBHbomy paboBnacHMLUbKOMY Pumi, Ta 1 AMepuKa Ha pabax 36aratunacs. B ykpaiHCbKili icTopii TakoXK 6yna naHLWMHa,
BMUCHaXMBa npaus. AKLLO NoAMBUTMCA Ha icTopito I13pains, To MoXeMo 6aunTK fieKinbKka OCHOBHUX MPUUMH NoaBuM pabcTea.
[0N10BHOO MOTUBALLIEID TAaKOT KPUTUKM € Te, LLLO PabCTBO NOB’'A3YETHCA 3 NPUHMMKEHHAM MOACHKOI FiIHOCTI, AKE BaXKKO CNOJIYYNTU 3
HalKWM BU3HaHHAM bora sk ntobnayoro i munocepaHoro OTuA. ToMy 3ycTpivatoTbCA AYMKM, O BapTO 30BCiM BiAMOBUTUCA Bif,
LLepKOBHOIO BXUTKY BUCNOBIB “pab Boxuii, paba boxa”, i 3amicTb HUX BXKMBATU TaKi, AKi HE HaraayTb NPO iHCTUTYT pabcTBa, a came
— “cnyra boxun” un HaBiTb “anTa Boxke”.

Yn cnpaBennunBi Taki MipKyBaHHA i UM AiMCHO HaM BapTo 3MiIHUTK pab BoxuiA Ha: cayra boxuin? Ane AKLWO rAanblue 3arnnbutmca y
3MICT LbOro BMpasy, TyT HaCNpaBAi He MAE HIYOro CnisIbHOro 3 NMPUHUMKEHHAM NOACLKOI FigHOCTI.

OTXe, Wwob Kpalle 3po3ymiTh rMnbUHy i ceHc BU3HAUYeHHs “pabu Boxi”, AK caMoHa3BM AN XPUCTUAH, 3BepHiMocA 3 6inbLIO yBarokw
40 cnis anocTtona Ma.na, 40 KOHTEKCTY, B AKOMY BiH iX BXXMBAE.

ApxKe BiH nuwe cBoe MNocnaHHA He [0 TUX, XTO HAPOAMBCA | BUPIC Y XPUCTUAHCbKOMY CYCNifIbCTBI, @ A1A HeaBHO HAaBEPHEHMX, [0
uneHis LLepkBK, AKa cama iCHYE Nu1LLE KilbKa AeCATUNITb.

OTxXe, xiba bor, Aknit imeHye Hac CBOIMM AiTbMM — XOue NPUHU3UTK Hac? Xiba TeopeLlb, KK BLLaHYBaB NOAMHY B camiii npupogai i,
BTiNIMB y CBOEMY 06pa3si, BUOKpeMmBLIM Ti cepess yCbOoro TBOPiHHSA, NOCTaBUBLUM Ti BULLLE He NnLle 33 6e3C/1I0BecHe KaMiHHSA, POC/INHU
Uun TBapUH, ane NnigHicwu ii HaBiTb Hag, aHrenamu — 6axKae 3HeBaXUTU Hac?

BesnepeyHo, WO cepen rocnoaapis, AKi manu pabis, byaun noam He AnLLIE }KOPCTOKI, AKi NigBNaAHMX COBi BBaXKanu inLle «34aTHO
[0 MOBM Xya060to» Ta 0AHMM 3i 3HapAAb ANs PobiT, ane Abanu NPo 3aNeXKHUX Big, HUX | HABITb BUABNAAKN APYKHI no4vyTTsa. Came
NPWKAag Takoro rocnogaps, PUMCbKOro COTHMKA, AKWIM npocuTb CnacuTens 3uiivTi Big XBOPObU He Moro camoro, He pigHMX CBOIX
UM BOIHIB, a cayry. Ane i cepen, o06pMX rocnoaapis BaXKKO 3HANTU NPUKAAAM TUX, XTO BiaaaB 3a CBOro paba BAacHe KUTTA.
Cnacutenb, CvH Boxuii | Haw TBopelb, He nLue GaraTopa3oBo 3acBiAuYMB COBamMM Ta Ainamum N0boB A0 Noaein, ane i BUABKB iy
HaMBMLIOMY CTYNEHi, BiaaasLumM 3a Hac CBOE KUTTA. | npy Tomy npuHic Cebe B KepTBY He 3a NPaBeHUKIB, a 3a IPILLHUKIB, AK NPO Le
Haraaye i1 anocton Maeno, Kaxkyuu: “bor ke CBoto N1t060B A0 HAaC AOBOAUTL TUM, LLO XPUCTOC NOMEP 3a Hac, Ko My Byau Lie
rpiwuHuKamu” (Pum. 5:8).

To xiba moxKe 6axKkaTu HaOro NPUHUNKEHHA YN BUABAATM [0 Hac 3HeBary bor, pabamu Akoro mu cami cebe imeHyemo? OUeBUAHO i
ACHO, WO Hi! He ans npuHUXKEHHSA | 3HEBArM BXKMBAETLCA Lie 03HAYEHHS, ane 30BCiM Ans iHWoro — wobu nigkpecamty Hawe
cniayBaHHA BoXecTBeHHIN BoAi Ta i BUKOHaHHA.

MosepTatounch fo cnis 3 MocnaHHA anocTona MaBna, 3HaYEHHA AKMX MU 3’ ACOBYEMO, MAaEMO 3BEPHYTM YBary Ha Te, L0 BiH BXMBAE
NoHATTA “pab boxuit” y nopiBHAHHI 3 pabcTBOM rpixa. “fAK BigaaBanv BU YneHu Balli B pabu HeUUCTOTiI N 6e33aKOHHIO Ha
6e33aK0oHHA, — NuLe anocTo/ — Tak HUHI NpecTaBTe Y1eHn Bawi B pabu npaBeaHOCTi Ha ocBaveHHA” (Pum 6:19).

Tomy anocTon i 3aK/MKae: “BBarkaiiTe cebe mepTBUMM ANSA rPixa, KUBUMMK XK ana bora y XpucrTi Icyci, FTocnoai Hawomy. Tox Hexan He
MaHye rpix y CMepTHOMY BalLOMY Tifi, o6 Bam KOpUTUCA MOMY B NOXOTAX Moro. Mpix He MOBMHEH Haj, BaMuM nNaHyBaTu, 60 B He nig,
3aKOHOM, a nig 6naroaatrio” (Pum 6:11-12,14).

OTXKe, CeHc i 3HaueHHn BMpasy «pabu Boxi» 03Hauae NoOKipHICTb Ta Noc/yx borosi, AKa BU3BONAE HacC Big, pabcTBa rpixa.

TaK camo K He MOKe 04HOYACHO CNYXKUTK Borosi Ta AoroaKaTu rpiXoBHUM NPUCTPACTAM, “HiXTo He MoXKe ABOM rocnogapam
CNYKUTU: 60 abo ogHOro NnonbuThb, a Apyroro byae HeHaBUAITM; abo OAHOrO TPUMATUMETLCS, a APYrMM HexTyBaTUMe. He morkeTe
cnyxuTn borosi 1 mamoHi” (M. 6:24).

TakMM YMHOM, AYMKa, Ky Yepes MocnaHHA anocTon MaBno xode AOHECTM 40 HALOro PO3YMiHHA, € HAacTynHOtO: JlloanHa moxe ByTu
abo pabom rpixa, 3 HacniZKamu, WO 3 LbOro BMTIKatOTb, abo moxe 0bpaTtu 6yt pabom Boxunm, To6To 06paTh NigkopeHHA borosi,
cnipysaHHA Moro 6aariit Boi, cnyxiHHa Momy 3rigHo 3 Moro 3anosigamu.

OTXe, BACHOBOK MOKHa 3p06bUTN HacTynHU. ByTn pabom BoXKMM BBaXKa€eTbCA BeIMKMM 61arom 4m HaBiTb npusineem. OgHa i3
ro/0BHMX NPUYMH Takoro ssuila — Cam Focnogp: BiH NiknyeTbca Npo meHe, BiH gae meHi Bce, WO NOTPIOHO Ha KOXEH AeHb, BiH miit



3aXUCT i onopa, BiH 3aBxau niaTPUMaE | NPoCTUTb, Ha BiAMIHY Big, Hac, ntoaen. AKuwo TBopelb CBiTy — Milt rocnoaap, AKLLO A i Bce,
Lo BiH AaB MeHi, — Le Moro TBOpiHHA, TO Lie CTapT ANA YKAAAAHHSA iAeanbHUX CTOCYHKIB Mi MHOIO | Borom, 6e3 Henopo3ymiHb i
HeaoBipU.

Bucnis «pab BoxKnMit» He Ma€e KOAHOro BiIHOLWEHHA A0 couianbHoro pabetea. Konu nloguHa rosoputs npo cebe: "A — pab boxuit", —
BOHa BUC/IOB/IIOE CBOI peniriiiHi novyTTa, i BUGUpPaE 3a cBOro naHa camoro bora.

MNig 4ac roHiHb Ha XpUCTUAH B PUMCBKIiN imnepii, Koau npumyLyBanmn XpUCTUAH NOKJIOHATUCA iflo1am, BUSHABATU imnepaTtopa
3amicTb bora, ToO XpUCTUAHM rOBOPUAIM, WO BOHM He € pabamu ImnepaTtopa, ane € pabamu boxxnmu. | AKLWLO colianbHe pabcTso, B
AKiN 61 BOHO He B6yno 6 dopmi, — Le 3aBXKaM HecBoboAa, TO penirinHi NoYyTTA BiibHI 32 BU3HaYeHHAM. AfJKe NoAnHa BinbHa
BUBMpaTH: BipuTM B Bora, um Hi, BUKOHyBaTH Moro 3anosigj, um BiakmaaT. AKLWo A Bipio B XpUCTa, TO cTato YneHom cim'i — Liepksu,
[naBoto AKoi € BiH Cam. AKW0 A Bipto B Te, WO BiH — Cnacutesnb, A HE MOXY BXe cTaBUTUCA A0 Hboro iHaKLwe, AK 3 N0boB’to i
TpeneTtom. Ane, HaBiTb cTaBWM YieHom LlepkBu, cTaBlum "pabom Boxum", nlognHa Bce 04HO 3aNMLIAETLCA BiIbHOK Y CBOEMY
Bubopi.

Mu XpUCTUAHU Ha3MBaeMO cebe pabamm Boumu, 60 MU KynaeHi AoporoLiHHO KpoBs'to CuHa Moro, ane BUuKyneHi 3 pabcTsa rpixa
Ha BOJIlO cnaBu ajitelt boxux (Pum. 8.22), Ak i cam Xpuctoc ckasas: "KoxkeH, XTo pobuTb rpix, € pabom rpixa..." Yn mu He

rPILUMMO LLLOAHA, C/IOBOM, AYMKOLO i BCiMa HalIMMM NOYYTTAMMU? KOAM MW KaEMOCS, KOJIM MM BOPEeMOCs 3 HaLIMMM FpiXamm, Mu
3BiZIbHAEMOCA Bif, pabcTea rpixa, i cTaemo pabamu bora. Hawe pa6cteo - Le dopma cayskiHHA, popma nigkopeHHa Moro ceaTiii Boi.
Lle He NpuHUKeHHn, a npusinei 6ytm pabom Haworo CnacuTens.

XpucToc nepeg, cBOIMM CTPAXKAAHHAMM YMUB HOTU YYHAM, | LM XKeCcTOM BiH NOoKa3aB 3HaK CMUPEHHS.

Mwu HasnBaemo cebe pabamu BoxMMM 3 BAAYHOCTU 3@ BUKYN Hac i3 pabcTea i 3 0608'A3Ky XUTK gna Bora, npawtoBaT Ha cnasy
BoXy, ane mu € BXKe cMHM BoxKi Ta MaemMo Bci NpaBa Yepes XpucTa Ha cnaglmHy BCix Boxux nack. 6o Bce, wo OTelb 06'aBnB CuHy,
CuH 06'aBMB anocTonam, a anocTon 06'aBUAM HaM, XPUCTUAHAM.

OTXe, Wobu NpaBMIbHO PO3YMITU O3HaYeHHA “pab boxnit”, BapTo AnLLe NOAYMKKU AONOBHUTU OrO, 3rifiHO 3i cnoBamu MUcaHHs,
B)KMBLUM NPOTUCTaBNIEHHA: “pab boxuit", a He "pab rpixa” —i Toai Bce cTaBaTMMe Ha HanexkHe micle i byae ana Hac 6inblu ACHUM i
3p03yMiNM.

Mpot. Bonognumnp

DONATIONS
(12/30/2025 - 01/26/2026)

The Parish Council would like to express their gratitude to everyone listed below who made a donation to our church.
Uupa nodaKa ecim Huuje-eKazaHum ocobam 3d noxcepmeu 011 yepKeu.

Church needs: O Banias, T Bawer, W & E Bazawluk, G & O Byesyedina, L Chercun-Petriaieva, A Czerny, V & D Holovnych,

| Kobaliia, A Kodrianu, S Kouklewsky & H Waverchuck $775, V Kovalenko & Y Vitenko, S Oksenchuk, O Palinska, G Panciuk,
Y Pryshchepa, Y & O Shafranskyi, V Shamanets, R & M Stasyshyn, D Stechysin, | Taran, N Tolstykh, N Varvarouk, L Voloshyna,
O Vovk, W Waverchuck & H Hryckowian, O & V Zaverukha

Fellowship Hour: $112

Opal: W Waverchuck & H Hryckowian $150

Koliada: W Ronish $100, M Varvarich $50

Orphanage: Dr D Nghiem $300, G Panciuk $40, M Varvarich $50

Refugee: Dr D Nghiem $200, E Wheeler $500

Memorials:

In memory of Zenovia & Peter Safulko: K Safulko $500

In memory of Family: N Varvarouk $25

2025 - TAX RECEIPTS / RECUS D’IMPOTS / noaaTkoBi KBUTaHIi

Should you want to receive your receipt by email, please send your request to stsophiemti@gmail.com. Thank you.

Si vous voulez recevoir votre recu par courriel, veuillez s’il vous plait envoyer votre demande a stsophiemtl@gmail.com. Merci.

Barkaloui oTpuMaTH KBUTAHLLiIO €/1eKTPOHHOK NOLUTOMD, HAAIWAITD Balle NPOXaHHA Ha agpecy stsophiemtl@gmail.com. Aaxkyem.




PARISH EVENTS AND ANNOUNCEMENTS

ANNUAL GENERAL MEETING of the parish will be held on Sunday, February 15, 2026 following the Divine Liturgy. According to the
Church By-Laws, those who have not paid their Annual Membership dues for 2025 may attend the meeting, however may not vote.

CHURCH BOUTIQUE: We have Ukrainian-language church calendars available for sale in various sizes and colors. Prices range from
S5 to $15. We have received bilingual church calendars (English and Ukrainian), price $15. All of this, and much more, can be
purchased at the church boutique near the entrance.

CHURCH CHOIR: Rehearsals take place in the church hall on Sundays at 9:00 a.m. and begin again 30 minutes after the Divine
Liturgy in the school building. For more information please contact Helena Waverchuck-Kouklewsky at (514) 620-9494. New
members are always welcome — especially men!

FELLOWSHIP HOUR: Every Sunday, after Divine Liturgy, join us for coffee and refreshments. This is an opportunity for our
parishioners to meet and welcome guests to our family parish. We very much appreciate donations that help cover the costs.

VISITING THE SICK: Please inform Fr Volodymyr when a parishioner is admitted or discharged from a hospital or nursing home.
SUNDAY SCHOOL: Religious education will be held in the church hall from 10:00 — 10:45 pm. For more information please contact
Fr. Volodymyr at 514-947-2235.

YOUTUBE CHANNEL: Saint Sophie Montreal. We are streaming our services from YouTube. Please subscribe!
https://www.youtube.com/@saintsophiemontreal

GENERAL INFORMATION

CONTACT INFORMATION UPDATE: Please contact Luba Pukas at Ipukas@bell.net if your status, address, telephone numbers or
email address have changed.

ONLINE DONATIONS & MEMBERSHIP PAYMENTS can be made by visiting www.canadahelps.org or via Interac e-Transfer to
stsophiemtl@gmail.com. For e-Transfers please use password church. Thank you for your generosity.

YOU CAN NOW PAY WITH PRE-AUTHORIZED DEBITS:

Help your church by joining pre-authorized (PAD) payments. (Forms available on our website www.stsophiemontreal.com).

For your convenience and to support your church with ongoing and consistent support, PLEASE consider joining our PAD program.
Even when you're not in church, there are still regular operating costs required to maintain our parish. And it is only through
regular donations that we can ensure the church will be here for all of us in the future.

Understanding the Expression “Servant (Slave) of God”

When we attend church, we often hear the expression “servant (slave) of God.” At first glance, this may seem to contradict the
words of Christ from the Gospel of John, where He addresses the Apostles saying:

“You are My friends if you do what | command you. No longer do | call you servants, for a servant does not know what his master is
doing; but | have called you friends, for all that | heard from My Father | have made known to you” (John 15:14-15).

The Apostle Paul, in his Epistle to the Romans, writes:

“For when you were slaves of sin, you were free in regard to righteousness... But now that you have been set free from sin and have
become slaves of God, the fruit you get leads to sanctification, and its end, eternal life” (Romans 6:20, 22).

Both expressions — “servant (slave) of God” and “servant of God” — are correct and acceptable within the Christian tradition.
Today, however, the institution of slavery as a model of human relationships is rightly condemned, and the expression “slave of
God” is often criticized not only in secular society but also within discussions inside the Church itself.

When we hear the word “slave,” the first association that comes to mind is a person oppressed by a master, deprived of rights and
freedom. This remembered form of slavery is often called social slavery. It existed in ancient slave-owning Rome, in America—



where wealth was built on slave labor—and in Ukrainian history through serfdom, with its exhausting and degrading labor. If we
look at the history of Israel, we can also see several fundamental reasons for the emergence of slavery.

The main motivation behind criticism of the expression “slave of God” is the association of slavery with humiliation of human
dignity, something difficult to reconcile with our confession of God as a loving and merciful Father. Therefore, some suggest
abandoning the ecclesial use of the expressions “slave of God” or “handmaid of God” altogether, replacing them with terms that do
not evoke the institution of slavery, such as “servant of God” or even “child of God.”

But are these reflections justified? And should we truly replace “slave of God” with “servant of God”? If we look more deeply into
the meaning of this expression, does it truly have anything to do with humiliation of human dignity?

To better understand the depth and meaning of the term “slaves of God” as a self-designation of Christians, let us turn more
attentively to the words of the Apostle Paul and the context in which he uses them.

He writes his Epistle not to people born and raised in a Christian society, but to recent converts, to members of a Church that had
existed for only a few decades.

So does God, who calls us His children, desire to humiliate us? Does the Creator, who honored humanity by imprinting His image
upon it, distinguishing human beings from all creation, placing them above not only stones, plants, and animals, but even above
angels — does He wish to demean us?

Certainly, among masters who owned slaves, there were not only cruel individuals who regarded their slaves merely as “speaking
tools” or instruments of labor, but also those who cared for those dependent on them and even showed them kindness. An example
of such a master is the Roman centurion who asks the Savior to heal not himself, not his relatives or soldiers, but his servant. Yet
even among good masters, it is difficult to find one who would give his own life for his slave.

The Savior, the Son of God and our Creator, not only testified repeatedly through His words and deeds to His love for humanity, but
revealed it in its highest form by giving His life for us. Moreover, He offered Himself as a sacrifice not for the righteous, but for
sinners, as the Apostle Paul reminds us:

“But God shows His love for us in that while we were still sinners, Christ died for us” (Romans 5:8).

Can such a God desire our humiliation or show contempt toward us — He whose slaves we call ourselves? Obviously and clearly, no.
This expression is not used for humiliation or degradation, but rather to emphasize our following of God’s will and obedience to it.
Returning to the words of the Apostle Paul whose meaning we are examining, we must note that he uses the concept “slave of
God” in contrast to slavery to sin.

“For just as you once presented your members as slaves to impurity and to lawlessness leading to more lawlessness, so now present
your members as slaves to righteousness leading to sanctification” (Romans 6:19).

That is why the Apostle exhorts us:

“So you also must consider yourselves dead to sin and alive to God in Christ Jesus our Lord. Let not sin therefore reign in your mortal
body, to make you obey its passions... For sin will have no dominion over you, since you are not under law but under grace” (Romans
6:11-12, 14).

Thus, the meaning of the expression “slaves of God” refers to obedience and submission to God, which frees us from slavery to sin.
Just as one cannot serve God while simultaneously pleasing sinful passions:

“No one can serve two masters; for either he will hate the one and love the other, or he will be devoted to the one and despise the
other. You cannot serve God and mammon” (Matthew 6:24).

Therefore, the thought that the Apostle Paul seeks to convey is this: a person can either be a slave of sin, with all the consequences
that follow, or choose to be a slave of God — that is, to submit to God, follow His good will, and serve Him according to His
commandments.

Conclusion

Thus, we can draw the following conclusion: to be a slave of God is considered a great blessing, even a privilege. One of the main
reasons for this is the Lord Himself: He cares for me, He gives me everything | need each day, He is my protection and my support,
He always sustains and forgives me — unlike us humans. If the Creator of the world is my Master, and | and everything He has given
me are His creation, then this is the starting point for forming ideal relationships between God and myself, without
misunderstanding or mistrust.

The expression “slave of God” has nothing to do with social slavery. When a person says, “l am a slave of God,” they are expressing
their religious conviction and freely choosing God as their Lord.

During the persecutions of Christians in the Roman Empire, when believers were forced to worship idols and recognize the emperor
as a god, Christians declared that they were not slaves of the emperor, but slaves of God. If social slavery — in whatever form it
takes — is always a state of unfreedom, religious devotion, by definition, is free. A person is free to choose whether to believe in
God or not, to keep His commandments or reject them. If | believe in Christ, | become a member of the family — the Church —
whose Head is Christ Himself. If | believe that He is the Savior, | can no longer relate to Him in any way other than with love and
reverent awe. Yet even as a member of the Church, even as a “slave of God,” a person remains free in their choice.

We Christians call ourselves slaves of God because we have been bought with the precious blood of His Son, redeemed from slavery
to sin into the freedom of the glory of the children of God (cf. Romans 8:21). As Christ Himself said: “Everyone who commits sin is a



slave to sin.” Do we not sin daily, in word, thought, and feeling? When we repent, when we struggle against our sins, we are freed
from slavery to sin and become slaves of God. Our slavery is a form of service, a form of submission to His holy will. This is not
humiliation, but a privilege — to be a slave of our Savior.

Before His suffering, Christ washed the feet of His disciples, showing by this gesture the sign of humility.

We call ourselves slaves of God out of gratitude for being redeemed from slavery and out of the obligation to live for God and labor
for His glory. Yet we are already sons of God and, through Christ, possess all rights to inherit all God’s gifts. For everything the
Father revealed to the Son, the Son revealed to the Apostles, and the Apostles revealed to us, the Christians.

Therefore, to properly understand the expression “slave of God,” one needs only to mentally complete it according to the words of
Scripture by adding the contrast:

“a slave of God, and not a slave of sin.”

Then everything falls into its proper place and becomes clearer and more understandable to us.

Rev. Volodymyr Kouchnir



